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INTRODUCTION

In tHE course of general research into the origins of French Freemasonry I have been
making a particular study of the causes of anti-Masonry. While doing so, my attention
was drawn to a small pamphlet of forty-eight pages, 12mo, entitled Examen de la Sociéte
des Franc-Magons and dated 1744. The subtitle is worth quoting: ‘Ou ’on dévelope en peu
de mots son opposition aux Maximes du Christianisme [in which are developed in a few words
its opposition to the principles of Christianity]. It can be added that the work ends with
a French translation of Pope Clement XII’s Bull of 1738.

This publication was unknown to Wolfstieg but is quoted by Fesch! who gives it a date
of 1746. Frangoise Weil® has 1745. But there is no evidence of its use by other authors
writing about Freemasonry or, more specifically, anti-Masonry.

It does, however, contain all the arguments that have been used by detractors of the
fraternity in their well-documented assaults. Its especially insidious text illustrates how
those such as Lefranc®, Barruel® and Robison®, and — later — Le Couteuls® were so
successful. It is clear that, before writing their own attacks on the society, they had been
able to study this earlier condemnation.

My intention is to examine the origins and sources of this anonymous pamphlet. We
can perhaps learn why there should have been, at the time, hostility to Freemasonry which
was so new to France (the first lodge was established at Dunkirk’ in 1726) and which
could be seen to be unopposed to both religion and the State.

The innocuous title, simply translated as ‘A Study of the Society of Freemasons’, in
fact conceals what is a most vicious attack thereon. As we shall learn, it is based on
contemporary political and religious issues and this undoubtedly lent an air of credibility
to its accusations. Later detractors used similar arguments although times had changed
and new problems had arisen. Traces of the outrageous calumnies were so entrenched in
collective memory that Barruel had merely to extrapolate a few masonic attitudes in
France or elsewhere to substantiate his claim that Freemasonry fostered the French
Revolution and was therefore responsible for the deaths of the King and Queen and for
the persecution of the Christian faith.®

THE PAMPHLET SUMMARIZED

1 Principal Accusations against Freemasonry

It is a new Calvinism and a resurgence of Jansenism. It is inspired by the Deuvil. It teaches
atheism, because it admits members of any religion; therefore it is the enemy of all
Christian morality, of the authority of the Church and the monarch. This is so because
the Christian faith taught by the Church of Rome is the work of God and not of man;
everything not of the Catholic faith is necessarily false and untrue. The author mentions
in support the recently-published exposure, Le Secret des Francs-Magons (1742).

2 The Aims of Freemasonry

To rule the State. Various means of achieving this are put forward; one is support for the
republican principles of Richerisme [Edmond Richer (1559-1631)] or ‘Gallicanism’.
Freemasons are supposed to gain personal profit through their membership.
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3 Athetsm

Among the headings under which the society is castigated are indifference to the Roman
Catholic faith; debauchery; denial (with the Protestants) of the existence of Purgatory;
denial of the immortality of the soul; imitating the heathens by their celebrations in their
lodges; uttering the most execrable oaths upon St John’s Gospel. They are accused
variously of being followers of Plato and the Epicureans (heathens), of Mahomet, of the
Rosicrucians, of Spinoza and the Jewish Kabbala, and of the Anabaptists.

4 They are Spokesmen of the Antichrist

(a) by analogy with the Templars, in that they worship such idols as that of Baphomet;
that they use similar language in refuting accusations of irreligion; that they too drink
to excess; that they possess a ‘secret book’; that, seeing no difference between religions,
they - like the Templars — have no religion; that they follow the ‘Law of Nature’ and
renounce the Holy Gospels and the Saviour; that they too have the same external
appearance of honesty.

(b) by corrupt practices, in that they provoke incredulity and depravity (and here is quoted
the extraordinary history of pilgrimages to the tomb in the Saint-Medard Cemetery
of a Jansenist deacon who died in 1729, during which many experienced convulsions
and tortured themselves; although the cemetery was closed and the ‘Convulsionists’
were outlawed, the movement persisted for many years with predictions of the future
and claims to healing powers!). It is further claimed that the freemasons live as if there
were nothing beyond life and death; that they believe neither in mercy nor in justice
(they do not admit disabled persons to membership); that the Devil is their master
(“What can we expect from a society with such a leader?’).

5 Conclusions
Freemasonry must be rejected because

(a) Those who are of evil intent hide from the light; so do the freemasons who hide in
their ‘secret synagogues’.

(b) Like the Templars, who for many years behaved honourably, what will happen to a
society which began very nearly when the Templars finished? What is evil remains
evil.

(c) Freemasonry is a sect which takes its origin from the Independents in England,
themselves derived from Calvinism. It differs only in openly practising atheism, so it
is really pernicious.

(d) The Holy See has condemned it and its members have been proclaimed as enemies
of the Church of Rome, of the Vicar of Christ and of God. They disobey the Pope
and despise the Church and are traitors to them and to God.

(e) Freemasons are worse than the Muslims, heathens, Lutherans and Calvinists for they
are educated men, raised in the Catholic faith, who are reducing themselves to the
level of animals by their debauchery. By offering themselves to the Devil they ensure
their eternal damnation.

In short, Freemasonry proclaims the reign of the Antichrist, with the silent consent of the
authorities. It is therefore the immediate duty of priests to warn their parishioners of the
fearful temptation which is offered and to exhort them to pray fervently that, through
God’s mercy, the entire sect will be eradicated.

[Editorial Note: Considerations of space prevent the inclusion in this volume of a repro-
duction of the text of the pamphlet. Photocopies will be available on prior request from
the offices of Q.C.C.C., who will also provide copies of the author’s translation into
English, to which he has added numerous explanatory notes. It should be borne in mind
that the translation alone runs to twenty-six pages and that, with regret, we are unable to
offer the copies free of charge!]
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COMMENTARY

This unusually vicious pamphlet is, in a way, a synopsis of the accusations subsequently
made by enemies of French Freemasonry, from the eighteenth century until the present
day. It is anonymous, the place of its printing equally so and there is no indication of a
‘Royal Privilege’. The quality of the writing — in a clumsy, sermonizing style — is far from
the literary standards of its time.

The charges, often outrageous and for the most part incorrect, nevertheless had an
impact which cannot be fully appreciated without examining them in their proper context —
the social situation and the intellectual involvement of the upper classes at the period
when they were set out. There is an added dimension, for false arguments are insidiously
mixed with the truth, and this is a method consistently used by Freemasonry’s detractors.
Our pamphleteer differs from Barruel, Lefranc or Robison, who merely repeated and
updated ideas which — as this 1744 text demonstrates — had been invented almost as soon
as the Craft had first appeared in France. Since, as has been mentioned, Pope Clement
XII’s Bull of 1738 is printed at the end of the pamphlet (and it contains instructions for
Bishops and clergy at large), it can be seen that its author had in view a readership of the
Roman Catholic faith.

France in the Time of Louis XIV

The French kingdom was in 1744 undergoing full-scale restructuring and transformation.
The monarchs since Henry IV® (1589-1610) had presided over the reinforcement of
absolute monarchy and the zenith of that absolutism had been reached during the reign
of Louis XIV (1643-1715). Under the first Bourbons, the power of the throne increased
with tremendous vitality. The kings were served by great ministers such as Sully'®'' under
Henry IV, Richelieu and Mazarin under Louis XIII'**?; and Fouquet and Louvois under
Louis XIV'*'6,

Under Sully France found stability. The Edict of Nantes (1598) brought religious
peace, financial recovery, increased prosperity and wise administration. Under Louis XIII
(1610—43) the power of the great noble families was crushed, their leaders were eliminated
and the Fronde insurrection was brought to an end. A Protestant revolt against Richelieu’s
demand for total submission to royal authority ended with the siege of La Rochelle in
1628 and the Edict of Alés which stripped the Huguenots of the political privileges granted
by Henry IV, but limited religious freedom remained.

Louis XIV was infinitely lucky in having Colbert as Superintendent or Minister of
Finance for twenty-two years. Colbert created several industries and started a huge Navy,
manned by maritime conscription.'” This defended the French colonies, with finance
derived from taxes on trade, and in 1662 France was a formidable sea power. The royal
debt was covered by revenue from indirect taxation, and by levies on the most wealthy;
the poorer classes were spared.

To summarize, France in little more than a century had grown from a semi-medieval
kingdom into one of the strongest nations of Europe. The ambitions of its nobility had
been stifled, its Third Estate muzzled and the economy was sound enough to bear the
strain of an extraordinary war effort, thanks to financial planning rare in its day and to
the centralization of all power in the throne.

But Louis XIV, ‘His Most Christian Majesty’, was inspired by his Jesuit confessors to
establish the unity of faith in his realm and to repress all religious dissenters. He saw
himself as the monarch and intended to reign over the souls as well as the bodies of his
subjects. By the Edict of Ales, the Huguenots had been ensured freedom of worship and
had prospered, but the Catholic clergy under the influence of the Compagnie du Saint-
Sacrament sought to bring them back to the Roman Church, firstly by persuasion but
then by a narrower interpretation of the Edict of Alés. It began with the Dragonnades
and ended with the revocation of the Edict of Nantes, thus outlawing the reformed religion
of the Huguenots.

The persecution of the Jansenists'® arose from similar principles. They had attracted






