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Freemasonry into the Eastern Archipelago 
 

Excerpted from Manoj Sharma, Freemasonry and the Eastern Archipelago Volume I (DGLEA, 2022) 
 

“we are also of all Nations, Tongues, Kindreds, and Languages, and are resolv’d against all Politicks, as what never yet 

conduc’d to the Welfare of the Lodge, nor ever will.” 
The Constitutions of the Free-Masons (1723). 

Introduction 

This paper tracks the parallel development of imperial authority and fraternal organisation across South and 
Southeast Asia from the seventeenth century. The progression of the British East India Company (‘BEIC’ or the 
‘Company’) from a chartered trading venture under Mughal license to a regional power increasingly directed by 
Parliament, and finally to its termination after the upheavals of 1857, forms the opening framework. Alongside 
this chronology, the eastward spread of Freemasonry through Company servants, commercial agents and colonial 
officials shows how European competition, racial boundaries and the contingencies of colonial rule conditioned 
an institution that proclaimed universality. The discussion then shifts to the Eastern Archipelago where lodges in 
Sumatra, Pinang and later Singapore passed from unstable beginnings to a recognised provincial system that 
survived the handover from Company administration to the Crown. It chart how maritime commerce, imperial 
endorsement and local initiative combined to make the Craft simultaneously an auxiliary of the British Empire 
and a regional association with its own standing in the Eastern Archipelago. 

Universal Claims and Eastward Colonial Boundaries 

Freemasonry’s arrival in India and its eastward spread in the eighteenth and nineteenth centuries was linked to 
the expansion of European trading companies and imperial networks. British and Irish Lodges were joined by 
Dutch, French and Scandinavian, making the Craft a companion to the empire and a reflection of its hierarchies. 
The rhetoric of universal brotherhood in Anderson’s Constitutions (1723) contrasted with exclusions, sectarian 
limits and Imperial inclusions and exclusions that shaped the Craft’s colonial development. 

In From Britain to India: Freemasonry as a Connective Force of Empire, Simon Deschamps notes that it took twelve 
years after 1717 for Freemasonry to reach India. In 1729, Captain Ralph Farwinter, a BEIC officer, became 
Provincial Grand Master for Bengal and warranted Lodge East India Arms No. 72 at Fort William, Kolkata. The 
lodge, adopting the Company’s arms, embodied the fraternity’s integration with the BEIC. Farwinter’s father, 
Captain Nehemiah Winter, was a BEIC director and commanded voyages to Bengal and Chennai (India Office 
Records, 1896). And from Kolkata, the Craft spread to Chennai (1752) and Mumbai (1758). 

The British were not alone. Frank Karpiel shows that the Scottish, Dutch and French Grand Lodges appointed 
Provincial Grand Masters in China, Ceylon, Bombay, Java and Sumatra from the 1730s, creating a “complex 
web of Masonic jurisdictions” (Freemasonry, Colonialism, and Indigenous Elites, 2001). 

The 1723 “Charge Concerning God and Religion” spoke of reconciling “denominations or persuasions”, but the 
focus was European Christianity. Old Testament figures dominate the Constitutions, “Christ” appears once, and 
“Mahometans” as threats to learning or civilisation. Jews are mentioned more often yet Jacob Katz reminds us 
that admission was contested. Edward Rose’s initiation in London in 1732 was treated as a novelty and debates 
followed before lodges more widely accepted Jews (Jews and Freemasons in Europe 1723–1939, 1970). However, 
by 1793, a Lodge of Israel existed in London near East India House. 

Progress toward inclusion was also uneven elsewhere. A 1742 Apologie in France argued against admitting Jews, 
Muslims and paganism and by 1755 the French Grand Lodge required baptism. Meanwhile, the Swedish East 
India Company carried a warrant to Canton in 1759. Dutch, Scottish and English lodges soon followed at 
Chinsurah, Karachi and Canton, although all were expatriate. Military lodges and travelling warrants multiplied, 
with over 300 were registered at the 1813 English union. 
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Occasional Muslim initiations were politically motivated. Prince Omdit-ul Omrah of the Carnatic was initiated 
at Chennai in the 1770s, reinforcing a British alliance against the French. Thierry Zarcone notes that colonial 
lodges often functioned as elite social clubs. In contrast, lodges in non-colonised areas such as the Ottoman 
Empire or Egypt acted as reformist circles (Handbook of Freemasonry, 2014). Yet even in colonies, lodges could 
be spaces of cross-imperial encounter. Governor-General Cornwallis and Dutch director Isaac Titsingh met in 
Kolkata lodges in the 1780s; Raffles was initiated by Nicolaus Engelhard in a Dutch lodge in Java in 1812. 

Religious inclusion in India came late with balloting excluding Hindus and Muslims. UGLE agreed to their 
admission in 1840 but in Bengal rejections continued; Scotland, however, warranted Star of Western India No. 
343 in 1843 for Parsis and Muslims. Hindu men like Ranganath Sastry were initiated at Chennai in 1857, while 
Sikhs like Duleep Singh followed in 1861. P.C. Dutt entered only in 1872 after years of rejection. The Grand 
Lodge of India was consecrated in 1961 and 145 lodges transferred allegiance. 

The central difficulty was not only exclusion but participation. Karpiel notes that colonial lodges suffered from 
low engagement, especially in non-settlement posts. In downturns they admitted locals and promoted them as 
officers, as in the 1870s. A century later, Britain’s withdrawal from Singapore (1967–71) forced the Eastern 
Archipelago lodges to recruit local members (Omar, Singapore Infopedia). 

Freemasonry in India and the Archipelago reveals a gap between its universalist rhetoric and colonial practice. 
Jews, Muslims, Hindus and Parsis were admitted sporadically and often for strategic reasons. Only under 
pressure and with declining expatriate participation, political withdrawal or institutional crises, did lodges move 
toward the inclusivity first proclaimed in the 1723 Constitutions. 

The Eastern Archipelago 

Freemasonry in the Eastern Archipelago began in eighteenth-century Sumatra, where BEIC officials established 
lodges at Fort Marlborough in Bengkulu. Pinang followed in the early nineteenth century as a proving ground, 
before the centre shifted to Singapore in the mid-nineteenth century with the creation of a recognised provincial 
framework. Pinang re-emerged in the final decades of the century and a District was eventually constituted, 
encompassing three jurisdictions and multiple halls. 

Sumatra 

Freemasonry in Sumatra developed around the BEIC’s base at Fort Marlborough where officers and 
administrators embedded the Craft within colonial society. John MacDonald (1759–1831), Provincial Grand 
Master of Sumatra, illustrates this convergence of personal trajectory and institutional expansion. A ship’s captain 
turned engineer, MacDonald joined the Bengal Engineers in 1782 and was posted to Bengkulu in 1784. Known 
for his coastal surveys and role as a founding member of the Asiatic Society, he lost his wife and children at Fort 
Marlborough before returning to Britain in 1797. By then he had married Frances Maria Chambers, daughter of 
Sir Robert Chambers, Chief Justice of Fort William, became a Fellow of the Royal Society (1800), and later 
returned to Bengkulu as Chief Engineer in 1808. He finally retired to Exeter in 1819. 

Lane’s Masonic Records lists three lodges in Sumatra. Lodge No.1, meeting in Bengkulu from at least 1755, 
received its warrant in 1765 and was repeatedly renumbered before being erased in 1813. The Marlborough or 
Rising Sun Lodge, warranted in 1772, underwent similar renumbering and was erased in 1862. The Lodge of 
Unanimity and Industry, warranted in 1796 but active earlier, was also erased in 1813. 

MacDonald’s influence was critical. In 1793, he and eight brethren petitioned Grand Lodge for a Provincial 
Grand Mastership for Sumatra, supported by generous donations from himself and Lodge No. 200 Bencoolen. 
The appointment was confirmed and MacDonald’s further donation in 1795 preceded his departure for 
Britain. Bartholomew Hartley, a surgeon in Bengkulu, briefly styled himself “Grand Master of Rising Sun Lodge” 
in 1797, but Grand Lodge reaffirmed MacDonald’s authority. After MacDonald, Henry Robert Lewis (c. 1788–
1877), born at Fort Marlborough to a BEIC officer and his Indonesian wife, succeeded as Provincial Grand Master 
in 1821. His tenure, however, was largely symbolic: after 1825 Rising Sun Lodge declined into dormancy and 



  3 of 8 

by the date of its erasure in 1862 no English lodges remained in Sumatra. Lewis nonetheless left a distinctive 
legacy. Fluent in Bengkulu Malay, he co-signed the 1817 Code of Laws at the Pangerans’ Court, reflecting 
deeper entanglement with local society (Moyer, The Logic of the Laws, 1975). He later appointed his 
brother William Thomas Lewis as Deputy Provincial Grand Master in 1839, a move extending jurisdiction to 
Pinang and “the eastward islands”, including Singapore, under a patent signed by the Duke of Sussex in 1825. 

Yet these connections could not arrest decline. The Anglo-Dutch Treaty of 1824 which ceded Bengkulu in 
exchange for Melaka, confirmed Britain’s strategic withdrawal. Subordinated first to Fort William then 
overshadowed by Pinang and after 1819 eclipsed by Singapore, English Freemasonry in Sumatra died. By the 
mid-nineteenth century, its lodges were erased or dormant, leaving only the memory of MacDonald’s petitions 
and Lewis’s hybrid role as magistrate and Provincial Grand Master. 

Pinang 

Pinang’s early history was shaped by Kedah’s tributary ties to Siam and successive encounters with Portuguese, 
Chinese, Dutch and British traders. By the late eighteenth century, the BEIC secured control under Captain 
Francis Light, embedding Pinang within Britain’s Empire. It created fertile ground for Freemasonry as the arrival 
of Philip Dundas, Raffles and other BEIC officials coincided with the island’s rise as a cosmopolitan settlement. 

From 1136-1786, Pinang was part of the Kedah Sultanate. After the fall of Ayutthaya in 1767 and Kedah’s 
temporary release from Thai domination, Light proposed Pinang as a “convenient magazine for trade” and a safe 
harbour en route to China. In 1786, Sultan Abdullah Mukarram Shah leased the island to the BEIC under 
protection conditions and annual payments of 30,000 Spanish dollars. Light raised the Union Jack on 11 August 
1786, renaming it the Prince of Wales Island.  

Relations soured when the Company refused to defend Kedah against Siamese incursions, leading to conflict in 
1790–91. By Light’s death in 1794, Pinang had become a multi-ethnic settlement of over ten thousand, a fraction 
of them European. In 1800, Lieutenant-Governor George Leith extended control to Seberang Perai (Province 
Wellesley) with a reduced annual payment of 10,000 dollars to Kedah; a symbolic sum still remitted today. 

In 1804, Philip Dundas became the Governor of Pinang when it was elevated to a BEIC presidency, 
with Raffles assisting in government. The Dundas family’s prominence in Scottish and Imperial politics, and their 
kinship with Thomas Dundas, 2nd Earl of Zetland, Grand Master of the UGLE, linked Pinang’s administration 
to wider Masonic and political networks. 

The First Neptune Lodge 

Freemasonry’s recorded presence began in 1806, when the Pinang Government Gazette reported a convivial 
Masonic dinner with toasts to the Grand Master, “the Mystic Tie”, and “All Masons round the globe” 
(Wright, Twentieth Century Impressions, 1908). In May 1808, twelve brethren petitioned London for a warrant to 
establish Neptune Lodge. Signatories included Thomas McQuoid, a magistrate and Raffles’ confidant; Andrew 
Burchet Bone, publisher of the Government Gazette; William Robinson, BEIC auditor and a Raffles associate in 
Java; and John Rodyk, warehouse assistant whose grandson later founded the law firm Rodyk & Davidson in 
Singapore. In September 1810, a warrant was granted by the Duke of Atholl for Neptune Lodge No. 344, 
with Thomas Robinson, Deputy Commissary of Ordnance, serving as first Master. 

From 1810 to 1813-14, the lodge met frequently, with nearly a hundred meetings recorded. Its membership 
was highly transient, however, leading to fractious relations, fines for absenteeism and repeated admonishments, 
discord ultimately contributing to the lodge’s abeyance. 

Lodge Humanity with Courage and Later Neptunes 

With Neptune dormant by 1813-14, Lodge Humanity with Courage No. 826 appeared in 1822 but lapsed by 
1829. Its final Master, Hugh Stewart, a mariner and shipowner, insisted the military warrant be returned as the 
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lodge was improperly admitting civilians. Stewart encouraged brethren to revive Neptune under a civilian 
warrant, which they did in 1827 as Neptune Lodge No. 441. Stewart, Rodyk and William Cox (first principal 
of the Pinang Free School) led its reconstitution; it was renumbered 293 in 1832. 

The precarious life of Neptune, Humanity with Courage, and their iterations reflected the volatility of colonial 
society. Membership was fluid, relations often acrimonious, and survival required improvisation. Figures such 
as Stewart, Rodyk, and Robinson reveal the ambitions and fragility of early colonial Freemasonry. Pinang, 
celebrated as the “Pearl of the Orient”, was thus also an early laboratory of British Freemasonry in Southeast 
Asia, where the ideal of universal fraternity repeatedly collided with imperial realities. 

Singapore 

Freemasonry in Singapore coalesced in the mid-nineteenth century around John Colson Smith (c.1803–1863), 
whose Pinang experience and local standing linked colonial education, mercantile elites and fraternal 
networks. Eric L.S. Jennings (January 1994) notes Smith had served as a barrack sergeant in Madras (89th 
Regiment) before joining Neptune Lodge No. 441 in Pinang on 24 June 1828; R. W. Walter J. Napier (address, 
20 May 1909) praised him as “a man of unblemished reputation and a man of education”. Smith was initiated 
in Lodge Social Friendship No. 326 (Madras), remained a member until 1840, and advanced in appendant bodies 
(Keystone Chapter No. 326, Rose Croix). He served as schoolmaster of Penang Free School (1828–1843) and 
then headmaster of the Singapore Institution Free School (1844-52), founded at Raffles’ instigation (Raffles 
Archives & Museum). 

The Zetland in the East Lodge (1845) 

C. B. Buckley, An Anecdotal History of Old Times in Singapore, records that in 1843 Neptune Lodge voted a silver 
vase to Smith in recognition of fifteen years’ service. The Singapore Free Press (27 June 1844) reproduced a Pinang 
Gazette notice (15 June 1844) confirming the vase’s arrival. At a Singapore gathering convened by Bro. Thomas 
Owen Crane (Lodge Friendship No. 520, Gibraltar), the brethren asked Smith and Crane to petition the UGLE. 
Smith’s manuscript petition, dated 25 July 1844, proposed a lodge to meet monthly, naming Smith (Master), 
Charles Andrew Dyce (SW), and T.O. Crane (JW). The lodge was named for Thomas Dundas, 2nd Earl of 
Zetland, Grand Master in 15 October 1844. 

The letters patent (outer date 31 May 1845) were soon reported locally. The Straits Times (23 September 1845) 
announced a warrant “addressed to W. Bro. J. C. Smith” and the nomination of Dyce and Crane. At a preliminary 
meeting, 17 November 1845, in the Masonic Room, Armenian Street, Smith examined the brethren and read 
the Grand Secretary’s correspondence explaining the delay in the Deputy Grand Master’s signature. W. Bro. 
Richard Taylor (Melaka; PM Social Friendship No. 326) assisted at the consecration on Monday, 8 December 
1845. Minutes record the lodge opened in the Second, Third and Past Master degrees; Smith was installed 
Master, and Dyce and Crane invested. The Straits Times (13 December 1845) reported the opening of “Zetland 
Lodge No. 748” and “a numerous list of respectable candidates”. 

Lodge of Fidelity (1858) 

After repeated failures to secure a province, Singapore brethren pursued a second lodge. The Museum of 
Freemasonry (UGLE) preserves a petition annotated “3rd April 1858, Zetland GM” for Lodge of Fidelity, 
warranted the same day. The standard-form petition (cf. 1844) named W. Bro. J. C. Smith as Founding Master 
with John Matthew Moyle (SW) and Paul Lessler (JW). A. W. Frisby notes twenty signatories, including Smith 
(adding 293, 326, 748), J. R. Taylor(326, 664, 748), and C. Lessler (Golden Lodge of Bendigo No. 924); others 
were members of Zetland in the East. Consecration on 5 August 1858, its meetings were fixed for the last 
Monday of the month. 
  



  5 of 8 

Provincial Grand Lodge of the Eastern Archipelago (1858) 

Smith had earlier contemplated a province in Pinang, but achieved it in Singapore by backing W. Bro. William 
Henry Macleod Read (1819–1909), a leading merchant (A. L. Johnston & Co.), initiated by Smith at Zetland’s 
second meeting. With two English lodges in being (Zetland; Fidelity), UGLE approved the Provincial Grand 
Lodge of the Eastern Archipelago, consecrated 4 December 1858, installing R. W. Read as first Provincial Grand 
Master and making Singapore the headquarters of the Eastern Archipelago ever since.  

The Lodge of St George (1867) 

Lodge of Fidelity likely amalgamated into Zetland in the East by 1863 (formal notice c.1866). In 1866–67, W. 
Bro. Felix Henry Gottlieb (former WM of Zetland and Fidelity) and Bro. Joseph Rose petitioned for The Lodge 
of St George. Sponsorship came not from Zetland but Cadogan Lodge No. 162 (London) as Gottlieb and Read 
were members, after a meeting on 19 February 1867. The warrant is dated 22 February 1867. It was consecrated 
on 22 June 1867 (the lodge had worked earlier under Provincial dispensation).  

By 1867, Singapore possessed a recognised provincial structure under metropolitan authority, yet driven by local 
initiative. From Smith’s 1844 petition through Fidelity and the 1858 Provincial Grand Lodge to St 
George in 1867, Freemasonry moved from experiment to institution in the Straits Settlements. Smith, the Father 
of Freemasonry in the Eastern Archipelago, provided the organisational template, while Read brought the public 
prominence that extended the Craft. 

Freemasonry’s Reintroduction to Pinang 

Despite Singapore’s eclipse of Pinang as colonial capital, the island’s commercial links, plural society and durable 
associational life led to a renewed Masonic presence in the 1870s. 

The Prince of Wales Lodge (1875) 

Pinang’s longer arc, Betelnut Island way-station, Batu Uban settlements (early 18th c.), Francis Light’s late-
eighteenth-century takeover, c.10,000 residents by 1800, Province Wellesley ceded (1800), presidency 
under Philip Dundas with Raffles as assistant secretary (1805), loss of capital status to Singapore (1832), opium-
fuelled revenues mid-century, and Crown Colony status for the Straits Settlements (1 April 1867), formed the 
backdrop to revival. 

On 29 June 1875, the District Grand Master, R. W. Bro. W. H. Macleod Read, notified Grand Lodge that a 
new Pinang lodge was being established. It was the District’s fourth after The  Zetland in the East, Lodge of 
Fidelity (later amalgamated), and The Lodge of St George. As W. Bro. Dr. Lim Kuang Hui summarises 
(Pentagram, December 2008, sesquicentenary issue), a meeting at the Penang Chamber of Commerce on 10 April 
1875 resolved to found a lodge in George Town. A petition dated 17 April 1875, addressed to the M.W. Grand 
Master HRH Albert Edward, Prince of Wales (later Edward VII), was transmitted via W. Bro. F. H. 
Gottlieb (Immediate Past Deputy District Grand Master) to R. W. Read in London, proposing the title “Lodge 
Penang”. The primus Master-designate was Bro. Robert Carr-Woods, one of the candidates proposed at 
the Zetland Lodge inaugural meeting (8 December 1845, Singapore). Of the fourteen petitioners, five belonged 
to The Zetland in the East Lodge; one, Bro. Wilkinson, hailed from Lodge Zetland 525 (Hong Kong, 1846). 
Another styled The Lodge of St George No. 1152 as “St George in the East 1152”, mirroring Zetland’s own “in 
the East” usage to distinguish it from Zetland Lodge No. 741 (Montreal). 

The lodge, ultimately titled the Prince of Wales Lodge (1875), signalled Pinang’s reintegration into the Eastern 
Archipelago’s Masonic map. Its petitioners anchored continuity with Singapore while asserting Pinang’s civic 
identity; invoking the Prince of Wales aligned local initiative with metropolitan prestige and District cohesion. 
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The District Grand Lodge of the Eastern Archipelago 

The District Grand Lodge of the Eastern Archipelago has grown since its constitution as the Provincial Grand 
Lodge of the Eastern Archipelago on 4 December 1858. It has come a long way from the early days of the struggle 
to survive experienced by the first few lodges, such as Neptune, Zetland, Fidelity, St. George, and Prince of 
Wales. Failed attempts to warrant, consecrate and sustain lodges in the region known as Maritime Southeast Asia 
were eventually superseded by the forty-three lodges that make the District the largest in the world by number 
of members, under the constitutions of the UGLE. The District is unique because it is spread over three 
countries: Singapore, Malaysia and Thailand. There are thirteen halls and five makeshift locations where the 
forty-three lodges meet. The halls are:  
 

Dewan Freemason Sungei Petani, Kedah.  
Dewan Freemason Pulau Pinang.  
Dewan Freemason Taiping, Perak.  
Dewan Freemason Ipoh, Perak. 
Freemasons’ Hall Kuantan, Pahang. 
Read Masonic Centre Kuala Lumpur. 
Dewan Freemason Seramban, Negri Sembilan.  
Dewan Freemason Melaka. 
Dewan Freemason Johor Bahru, Johor. 
Freemasons’ Hall Singapore.  
Dewan Freemason Kota Kinabalu, Sabah. 
Dewan Freemason Sandakan, Sabah. 
Masonic Hall Kuching, Sarawak. 

The District’s headquarters are at Freemasons’ Hall, Singapore, while its administration is at Read Masonic 
Centre, Kuala Lumpur, Malaysia. 

The diversity of the District is a wonderful source of comradeship. This is witnessed by the frequent visits from 
brethren to lodges across the three international borders. The strength of the District is on full display at the Half 
and Annual Communications of the District, with the festivals being rotated across different cities in the three 
countries, with often a quarter of the almost two thousand brethren congregating to enjoy each other’s company. 
Some of the forty-three lodges work the revised ritual, while others work the emulation. While Thailand is home 
to seventy-one living Thai languages, and Malay is the official language of Singapore and Malaysia, the rituals of 
all forty-three lodges are conducted in English. The temples also host lodges from the Scottish, Irish and French 
Constitutions. This adds to the vibrancy of the District, with brethren often being members of various 
constitutions. All lodges are registered in their respective countries under the local register of societies.  

The lodges in order of seniority are: 

# Lodge Name No. Warranted Meets  Ritual 

1 The Zetland in the East Lodge 508 1845 Singapore Revised 

2 The Lodge of St. George 1152 1867 Singapore Emulation 

3 The Royal Prince of Wales Lodge 1555 1875 Pinang Emulation 

4 Perak Jubilee Lodge 2225 1887 Taiping  Revised 

5 Read Lodge  2337 1889 Kuala Lumpur Revised 
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6 Lodge St. Michael 2933 1902 Singapore Emulation 

7 Eastern Gate Lodge  2970 1903 Singapore Revised 

8 Kinta Lodge 3212 1907 Ipoh  Revised 

9 Klang Lodge 3369 1909 Kuala Lumpur Emulation 

10 Napier Lodge 3418 1909 Ipoh  Revised 

11 Negri Sembilan Lodge 3552 1911 Seremban  Revised 

12 Lodge Elliot 3557 1911 Melaka Revised 

13 Makepeace Lodge 3674 1913 Kuala Lumpur Revised 

14 The Lodge Kedah 3830 1918 Sungei Patani Revised 

15 Johore Royal Lodge 3946 1919 Johor Bahru  Emulation 

16 Johore Utara Lodge 5324 1931 Melaka Revised 

17 Baldwyn Lowick Lodge  7004 1950 Kuala Lumpur Revised 

18 Lodge Kinabalu 7047 1950 Kota Kinabalu Emulation 

19 The Lodge Singapore 7178 1952 Singapore Emulation 

20 Sir Stamford Raffles Lodge 7444 1956 Singapore Revised 

21 Horsburgh Lodge 7533 1957 Singapore Emulation 

22 Elopura Lodge 7545 1957 Sandakan  Emulation 

23 Centenary Lodge 7629 1958 Singapore Revised 

24 Sentosa Lodge 7661 1959 Kuala Lumpur Revised 

25 Beaufort Lodge 7989 1964 Kota Kinabalu Emulation 

26 Edward Holiday Lodge 7997 1964 Kuala Lumpur Revised 

27 Fidelity Lodge 8469 1972 Kuala Lumpur Emulation 
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28 Joseph Eu Lodge 9572 1994 Kuala Lumpur Revised 

29 Labuan Lodge 9652 1997 Labuan Emulation 

30 Table Lodge 9717 2000 Tawau Emulation 

31 Chula Lodge 9745 2001 Bangkok Emulation 

32 Sri Damai Lodge 9768 2003 Kuala Lumpur Revised 

33 Light of Siam Lodge 9791 2004 Phuket Emulation 

34 Neptune Lodge 9849 2009 Pinang Emulation 

35 Mustapha Osman Lodge 9859 2010 Kuantan Revised 

36 Centenarian Lee Keng Hong Lodge 9861 2010 Kuala Lumpur Revised 

37 Idris Lodge 9868 2011 Ipoh  Revised 

38 Eastern Archipelago District Grand Stewards' Lodge 9888 2013 Kuala Lumpur Emulation 

39 Trident Lodge 9891 2014 Pattaya Emulation 

40 Oldham Lodge 9961 2017 Singapore Emulation 

41 Lodge Scientia 9993 2019 Singapore Emulation 

42 Lodge Helios 10060 2024 Kuala Lumpur Emulation 

43 Phoenix Lodge 10068 2025 Singapore Emulation 

Conclusion 

The British Empire and Freemasonry advanced together but developed differently. Imperial expansion furnished 
the settings through which the region’s lodges emerged. And Freemasonry’s stated openness was filtered through 
colonial practice: access for Jews, Muslims, Hindus and Parsis widened only fitfully and often for strategic rather 
than principled reasons. In the Eastern Archipelago, Sumatra’s lodges grew from a frontier outpost but faded as 
Britain retreated; Pinang moved from convivial circles to abeyance, albeit it later found firmer footing; and 
through Smith’s persistence, Singapore built a provincial system that outlasted changes to personnel and 
structural change. What began as a companion to Company logistics became a regional association sustained by 
professional and fraternal association across countries and languages. By the late nineteenth century, and more 
clearly in the present in Singapore, Malaysia and Thailand, Freemasonry has learned to operate perhaps as 
originally intended with “all Nations, Tongues, Kindreds, and Languages” represented. 


